This paper focuses on the importance of the competition for religious honor in the ancient world.  Specifically it will focus on Christian urban honor established between about 360 and 460 through the reverence of relics and the successful negotiation of episcopal politics.  This paper is not exhaustive.  Religious honor was fought over by Eastern cities vying to honor the god-like emperor in the early empire (Rives 151), and the classical Greeks revered relics (Herodotus).  While pre-Christian Roman religion cannot boast councils like Christianity, the Middle Ages can, without retreating from a belief in the importance of relics.   Thus, late antiquity has no monopoly on competition for religious honor.  However, it is still important to more firmly establish the extent to which Christian competition for honor, merely suggested by scholars like J.E. Lendon, existed in late Antiquity.  Evidence abounds, but it will be necessary to focus here on 3 of the largest cities in this competition: Alexandria, Constantinople, and Rome.
    In 330, Constantine refounded Byzantium as Constantinople to reflect its new status as a prime city.  Constantinople was martyr-poor, especially in comparison with Alexandria and Rome.  Some martyrs were made in Byzantium, but they were nothing to brag about.  The saints and martyrs which a city possessed were judged not only on quantity, but also quality.  Rome claimed the corpses of Peter and Paul.  Constantinople could originally claim nothing of the sort.  Important relics were brought to it, though, purportedly the corpses of Timothy, Andrew and Luke, received in 356 and 357 (BarnesAM ch3).   Still, Rome and Alexandria could console themselves knowing that none of these famous saints had come from Constantinople.  The importance of a saint coming from one’s own city is shown by a speech of Bishop Basil of Caesarea, in celebration of the martyr Gordius, “Beautiful indeed are the exotic fruits when they are both sweet and nutritious, but much sweeter than foreign fruits are the native and home-grown, which, as well as being enjoyable, have an added attraction in our eyes because they are our own (Leemans 60)”  While a bishop of Rome would deny that Peter and Paul were less their own because they were not grown there, he would agree that it was of great importance that they had died there.  This is not surprising considering that death created martyrs.  But with its most prestigious martyrs, Constantinople was the city neither of birth nor death.  However, it benefited from the council of Constantinople which, heavily leaned on by Theodius I, declared in 381 that Constantinople, as the New Rome, was second only to the old Rome in even episcopal honor.
    This decision upset the balance of power among the other great bishoprics.  Alexandria had been one of the most important cities in the Mediterranean world long before Christianity became a significant religion.  It was a home of commerce and philosophy, which quickly, in the early centuries AD, became a center for Christianity.  Antioch, Alexandria, and Rome had been the three original Apostolic sees, giving them special claim to be the three most honored sees in the world.  But with Antioch embroiled in harmful factionalism because of multiple claimants to the bishop’s throne, Alexandria had been lately claimed at worst a firm second place in the episcopal hierarchy.  In fact, with the East and the West drifting further apart, Alexandria was unofficially first among the sees of the East.  Alexandria was so comfortable with Rome that the two sees often cooperated.  But the declared position of Constantinople made Alexandria bristle.  Much of episcopal politics in the Eastern Mediterranean over the next generations was determined by this slight to Alexandria’s honor. 
    In fact, this conflict of precedence has been, reasonably, linked to the first major theological conflict between the two cities (Davis).  This conflict was linked to Origenism, which had recently come under attack.  The Synod of the Oak, in 403, ended in the condemnation of John Chrysostom.  By discrediting the bishop of Constantinople, Bishop Theophilus of Alexandria implicitly questioned Constantinople’s honor.  
    The next time that major theological problems broke out between Alexandria and Constantinople, the two modes of gaining honor for a see are combined.  Bishop Cyril of Alexandria engaged bishop Nestorius of Constantinople in a theological debate over the importance of Mary in Christian theology.  The intricacies of the debate are less important than how Cyril won it.  He did, both before and during the Council of Ephesus, as stated by Dr. Wessel’s work on the topic, associate Nestorius with “outsider” groups such as the Jews and the Arians.  However, before the Council, he moved the bones of two of Alexandria’s most precious martyrs.  
    Our most informative account of the movement of the martyrs’ bodies comes from St. Sophronius.  However, since he was born about 150 years after the action, it is necessary to supplement the primary source with modern scholarship. Three secondary sources to be utilized are Davis’ The Early Coptic Papacy, McGuckin’s chapter “The Influence of the Isis Cult on St Cyril of Alexandria’s Christology.”  and Montserrat’s chapter “Pilgrimage to the Shrine of Saints Cyrus and John in Menouthis in Late Antiquity.”  These three authors agree that Cyril moved the relics of St. Cyrus and St. John from Alexandria to Menouthis.
    Since our modern sources agree with this, the most historically verifiable part of Sophronius’ story, it is worthwhile to entertain the notion that the rest of the story also reflects history, at least as Cyril would tell it.  The basic storyline of Sophronius’ accounts, since he wrote more than one, is that of Cyril asking God for help.  He needs to ruin the pagan cult of Isis in the area of Menouthis, near Alexandria.  He is, according to Sophronius, concerned that members of his own flock are being lured by the worship of Isis which claims magical qualities.  It is easy to see how this difficulty would cause dishonor for Cyril himself and the Alexandrian see.  It is little surprise, then, that God gives help in the form of a dream revealing where the bones of Saints John and Cyrus were.  Cyril promptly transferred the remains to the troublesome location in Menouthis.  The problem of the demon Isis is solved.  Also, by Sophronius’ time the site was known for the healing powers of Sts. John and Cyrus.  One may imagine that healings had been happening earlier, especially given the reputation among Christians that martyrs could heal.
    But that was not all that was at stake.  In one of Sophronius’ accounts, before he gets to the story proper, he has something to say about Nestorius, bishop of Constantinople.  He contrasts Cyril, as a good shepherd, with Nestorius.  Cyril “pursued the destruction and wild beast Nestorius like a thief and a wolf, and he hunted him out of an enclosed space, and expelled the unprofitable one from the flock, guarding the unharmed sheep” (Migne).  Sophronius is clearly implying that Cyril’s movement of the martyrs was connected with his theological battle with Nestorius.  Our three modern sources agree that the movement of the relics came before the Nestorian conflict.  It is not unlikely that the translation of the relics had another purpose alongside removing lingering pagan opposition from Cyril’s neighborhood.  Cyril knew that by rediscovering the relics and moving them, he would be increasing the fame of Alexandrian martyrs, thereby increasing the honor of Alexandria.  Perhaps Cyril was trying to make sure that Alexandria had enough fresh honor to help him beat Nestorius in a Christological debate, which he proceeded to do.  This increased Alexandria’s honor even more.
    For Rome, the figure who should be most associated with using martyrs as honor is Bishop Damasus of Rome.  Damasus was Bishop from 366-384.   We are lucky to know the full text of 33 inscriptions.  Almost all of these deal with people who Damasus considered to be saints or martyrs, which are for our purposes basically the same.  We will highlight three inscriptions proving that Damasus saw the martyrs as tokens of honor, and that he saw this honor as competitive.
First:
Beatings, executioners, flames, torments, chains,
the solitary faith of Laurentius was able to conquer.
Damasus the suppliant builds up these altars for gifts,
acknowledging the merit of the exceptional martyr. (H 18)
The martyr Laurentius, then, conquered several methods of pain and torture.  The Roman world, even in its Christian manifestation, was very open to military imagery, and conquest was certainly an honorable thing.  Of course, conquest in this case meant death, a death so honorable that it causes Damasus to be his suppliant.  To fill out the terms of honor, Damasus cites the martyr’s merit and characterizes him as exceptional.

The next inscription is also focused on showing the honor of a martyr.
In the time when the sword sought the pious innards of the mother,
the exceptional martyr, with the prince of the world having been despised,
sought the heights of the air, blessed, with Christ escorting (him).
Here holy honor and praises will always remain for you.
Kind Tibertius, dear to God, I pray that you favor Damasus.(H 16)  
The martyr is again exceptional, and holy honor and praises will always be given to him.  Better than that, he has had the courage to despise Satan, prince of this world.  This means that he held Satan in contempt while he was being tortured and beaten.  No doubt this is what earned him the privilege of being escorted by Christ.  And the idea that Tibertius has the power to favor Damasus suggests he still has a direct line to Christ.  This inscription is unmistakably packed with honor.  

Since we have proven that saints have honor, we will look at an instance of competitive honor. 
You ought to know that the saints once lived here,
you, whoever looks for the names of Peter and Paul.
The East sent disciples, which thing I say voluntarily,
Because of Christ and the merit of blood, having followed through the stars,
they sought the ethereal folds and the kingdom of the pious ones:     5
Rome deserved to defend its own citizens better.
May Damasus report your praises to the new stars. 

The East sent Peter and Paul, the two most glorious martyrs of Rome.   Remarkably, though Romans killed Peter and Paul, both were thought of as Roman citizens, and therefore Christian Romans were fellow citizens with them.  Perhaps it is best to see the relationship between the East and Rome here as a tributary one, given that the apostles are not said to have come to Rome, but to have been sent there.  Apparently the entire East found Rome to be so superior that it sent the two greatest apostles.  They became the basis of Roman episcopal power.
The final Christological conflict to be discussed included “The Robber Synod” and the council of Chalcedon.  The Robber Synod, more neutrally called the Second Council of Ephesus of 449 was formed to determine whether or not the the archimandrite Eutyches, a subordinate of the bishop in Constantinople, was a heretic.  Flavian, bishop of Constantinople, had deposed him at a recent local synod, and Pope Leo had responded to this decision with a theological treatise known as his “Tome” which sought a middle ground.  The extremes were dual nature theologies which posit that Christ as God is completely different than Christ as man, and the single-nature theologies that say that Christ as God and Christ as man are the same.  The middle ground between these two extremes encompassed Leo of Rome, Flavian of Constantinople, and could have made room for anyone else ready to compromise.  But Dioscorus of Alexandria, with his highly charged personality and his powerful see, was in no mood for compromise.
    Leo himself was not at the synod, but he had sent along his Tome.  The Council was a complete coup for Dioscorus, who succeeded in being the third Alexandrian bishop to exile a Constantinopolitan bishop in about half a century.
    Leo was deeply dissatisfied with this result for more than one reason.  Perhaps foremost was that his Tome had been rejected and his ally had been beaten.  Further, Leo had been told by reliable sources that Dioscorus had used violence at the council, which is why Leo called it the Robber Synod.  It cannot have helped that Rome and Alexandria no longer agreed on the major theological point of the day.
    After two years of petitioning, the death of Flavian, and a change of the Eastern Emperor, Leo was instrumental in bringing a new Council to Chalcedon, near Constantinople.  There was plenty of imperial presence on hand to control any violence.  It resulted in basic agreement with Leo’s Tome and exile for Dioscorus.  Rome won this round.
    Over about a century, martyr shrines and church councils changed the respective honor of major sees.  In the second council of Ephesus, Constantinople lost face because its bishop was ejected.  Meanwhile, Rome’s honor was hurt because her voice was not heard.  These positions were reversed at the Council of Chalcedon where the former bishop of Constantinople, though dead, was exonerated, and Rome was a crucial part in the proceedings though its bishop was absent.  The use of honor gleaned from martyrs and church councils would continue into the middle ages.
